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D

"We must try
something.
It is
by trying for a
few years that we
come to a deep
knowledge of the
Divine Will for the
work we are undertaking. We begin
by giving it a form
of its own . . . "
(Father LIBERMANN,
1842, N.D., IV. 177)

The first Spiritan novitiate in French-speaking
Africa opened at Esses, a surburb of Yaounde, on
October 2nd., 1977.
There are about 15 French-speaking African
Spiritans. Most of them entered the Congregation
before their countries became independent, so they
joined the Province of France. Most of them were
appointed to their native land. While these two
decisions are understandable in their historical context,
they led to some dissatisfaction. The 1970 French
Provincial Chapter document contains a long paragraph
on SPIRITANS FROM THE DISTRICTS. It recognized
that " . . . most of them . . . find it hard to find
their proper role vis-a-vis the local clergy and vis-a-vis
the Congregation."
· As several new candidates presented themselves
since 1975, a decision was made to establish a new
foundation. In 1974, in 1976, and especially at the
meeting of Principal Superiors of French-speaking
Africa in early 1977, the Spiritan Pan-African Conference came up with the statement that "the(e must
be a French-speaking Spiritan foundation for the
formation of candidates . . . It must come out of
collaboration between Europeans and Africans . . .
and take its place as a part of the general pastoral
efforts for vocations."

An

Event
AFRICAN SPIRITANS

Spiritan Foundation In French-speaking Africa
So it was decided that the Foundation would
start in late 1977 with a one-year novitiate for several
novices; that the future professed would be members
not of the District, nor of the Province of France,
but of the Foundation; that the Foundation would
be under the direction of the Superiors of the
Districts of Yaounde, Gabon and Brazzaville.
The Novice Master for this first year is Father
Rene DES DESERTS, who was a missionary in Guinea
and later Superior of Martain. His assistant is Father
Nicholas GOBINA, a Spiritan from Cameroun. There
are 4 novices: 2 from Cameroun, 1 from Gabon and
1 from Senegal. They have already finished philosophy and, at the end of the novitiate, will choose
to be either clerics or Brothers. Theology will be
done at Libermann International Seminary in Brazzaville which is directed by Spiritans. Brazzaville
was chosen because our confreres from Angola hope
to go there, if possible.

The East African foundation was first spoken of in
a letter of 1969, from the African Spiritans of Tanzania
to Father Lecuyer, the then Superior-General. The
matter came up for discussion at the 1970 Chapter
of the District of Kilimanjaro, and the Chapter decided
to undertake a foundation.
At a meeting of the three Principal Superiors of
East Africa, held in 1972 in the presence of Father
Lecuyer, it was decided ·that the Foundation would
henceforth be the common responsibility of the three
Major Superiors. The first novitiate opened in 1973
-with three novices. Up till now, 12 have made profession.
The first member trained in the Foundation was
ordained in June 1976. He is Father Paul CHUWA, a
Tanzanian. The General Council assigned him to
Zambia where there are about 10 Irish Holy Ghost
Fathers working. Two more, both Tanzanians also,
were ordained in 1977 and likewise appointed to
Zambia. The principal Superiors recommended these
appointments, to make clear from the onset that this
is a .missionary foundation .
1

Documentation
URBAN APOSTOLATE:
A MISSIONARY PRIORITY
NAIROBI

The following Is a summary of a paper contributed by Father Brian Cronin, C.S.Sp., in reply to the General
Council's inquiry about missionary priorities in Kenya. Father Cronin has worked In Kenya since 1972.

Nairobi is a city of
contrasts.
It contains
all sorts of people and
from the first class tourist
hotels of the centre
city to the urban slums
is just a ten-minute walk.
It is a young city, begun
as _a railway station at
the beginning of · this
century.
It now has
close to a million inhabitants and is growing at
the rate of 70,000 per
year. It is a thriving
city with a busy industrial
area, buildings going up
all the time, lots of
foreign tourists and
plenty of money going
the rounds. Yet behind
the facade is. a ·-serious
problem of unemployment and maldistribution
of wealth. It is hard to
define who is unemployed and no _official figures
exist, but it must be
about 20% of the working
population. About 120,000
people live in slum conditions. Many are forced
to earn their living in
illegal brewing of changaa
(spirits), prostitution and
stealing.
Others are
absorbed into the informal sector of the
economy; i.e. selling
newspapers, making
shoes out of old tyres,
making cooking utensils
out of oil drums, etc.
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In 1976 there were
19 Holy Ghost Fathers
working in the city of
Nairobi. Two of them
were under fifty. We have
responsibility at the moment for 16 urban parishes. They are different
kinds of parishes, some
in the well-to-do residential areas catering
to Europeans, upper-class
Africans and rich Goans;
but we also have about
four parishes which are
predominantly lower working class and one of
our parishes includes a
slum area of 80,000
people.

A great need

People may be inclined
to ask: what is so special
or so different about the
urban apostolate? Why
should it be considered a
priority?
How can you
say that these people are
"poor and abandoned "
when they earn much more
than people in the rural
areas?
We have to admit that
the rural apostolate has
its difficulties: large territory to cover, scattered
population . . . At least
though, the -work is with
homogeneous ethnic groups
with their own language,

traditions and social structures. Everybody knows
everybody else. There are recognized leaders. They
work together, relax together, pray together.
In the city, on the contrary, the mixture of multiple
tribes is such that everybody needs a second language
in order to communicate. Only in the shanty-towns
is any attempt made at ethnic grouping. In the residential areas and in the apartments, the tribes are
all mixed together and there is a desperate lack of
community spirit.
From one family to another,
everything is different: place of work, schools their
children go to, the places they do their shopping,
their places of worship. The only thing two families
will have in common is that they sleep in neighboring
apartments.
Parochial Ministry

What kind of a pattern of ministry can be followed
in such a setting? The natural tendency is to build
a church and use it as a centre to provide services Masses on Sundays, confessions, baptisms, marriages,
funerals. The priest tends to become passive ....:
waiting for the people to come to him rather than
going out to help people. The ministry tends to
become almost entirely ·sacramental with little or no
time to think of development of the whole man. The
priest feels helpless in the face of the large numbers
and the various needs and does not know how to set
about serving these needs.
Personally, I feel that in the urban situation .the
basic parish structure must be kept and built up but it must also be complemented by a series of
what might be called specialized ministries to deal
with the various categories of needs. It must be borne
in mind that government social services are very limited
and there are no such things as unemployment
benefits or automatic state pensions.
I list here, in no special order, some of the
categories of needs which ought to be taken in hand
by special parochial ministries:
REFUGEES, especially Ugandans and Ethiopians.
They are very numerous. They arrive with practically
nothing, without proper papers. They have almost
no chance of finding work.

ORPHANS. The family situation in the poorer urban
areas is usually rather unstable. There are many
unmarried mothers and they often have difficulty
caring for their children. The children run away from
home and roam the streets, begging or stealing for
a living.
CRIPPLES, DISABLED, BEGGARS. Admirable work
is being done by some charitable and state homes to
care for the blind, crippled and other handicapped
people but the needs far outstrip the services available.
Many of these are condemned to a miserable life with
help from no one.
PROSTITUTION. By reason of economic necessity,
this becomes a way of life for many girls who fail
to find steady employment and/or a regular husband.
UNEMPLOYED. This is the greatest problem in the
urban areas. The 70,000 who come to the city every
year are largely school leavers in search of employment. Unfortunately, the jobs are not there and so
they are condemned to walking the streets, being
turned out of many offices and becoming very frustrated. Unemployment is one of the root causes of
many urban problems.
One could name many other activities, corresponding to new ministries, which are both necessary and
possible; special apostolate to the youth, welfare
projects, marriage counseling, updating religious
instruction, etc.
Poor and abandoned ?
Father Cronin then raises the question: Are city
people then " poor and abandoned "? Personally,
I feel that the unemployed younth of the urban
areas is the most lost individual that you can imagine.
He has lost his tribal identity and all the customs,

language, rites and institutions which gave that life
meaning, and everybody living there an identity and
a place. He has lost his web of friends and relatives
whom he left in the rural areas. He is trying to learn
and use two new languages. His life is a perpetual
struggle to survive - to get a job, money, food and
a house, and to protect himself from thieves. He is
in the classical situation of anomie - without norms,
values, patterns or expectations. From a religious
point of view he is also " lost" - being part of an
anonymous mass on Sunday doesn't appeal to him.
If he goes to the priest to explain his . predicament,
all the priest can say is that " there are thousands
like you " and he can't help.
Perhaps there are some who still have a rather
romantic id.ea of missionary work. The old myth of
the priest going off to bush on a motorcycle is an
example. For these people, the test of a " true
mission" would be lack of electricity and running
water. There is no such romanticism for those who
work in an urban jungle like Nairobi: we have
electricity, television, the cinema, cars and even . . .
golf courses! The people are not "primitives", they
are not dying of starvation, they have more facilities
than many others for hearing the Good News. And
still, they are undeniably lost and abandoned - both
by the State and by the Church.
Do we not sometimes go off after the one lost
sheep, without realizing that 90 out of the other
99 are perhaps the most " lost" of all?
Work in urban situations in Africa is missionary
because it is frontier work - an attempt to create
Church structures and. ministries to cater for the
totality of urban man, to join sacramentality with
development, to fuse African cultures with the
Gospel.

N EWS
Visits by the Generalate Team
Father General and Father Torres-Neiva will leave
for Angola early in November. Father Thielemeier
will leave for Canada about the same time. Fathers
Gross and Daly will leave shortly afterwards for
Gambia and Sierra Leone. After Father General's
visit to Angola he will fly direct to Canada and join
Father Thielemeier later in the month.

(No. 131, September 1977) we read: "Today we talk
a lot about the mobility of Oblate missionaries, about
their availability to move on to where needs are greater
and to go to poorer people as soon as a given work
has been well established and no longer needs
missionaries . . . In Surinam, on the north coast. of
Latin America, all Oblate property has been made
over to the Diocese. Freed from any attachment to
buildings, Oblates are more at liberty to respond more
flexibly to the needs of the local Church . . . "

Synod of Bishops

Missionary outreach of African dioceses

Father General has been busy with the Synod all
during October. He was one of 10 representatives
of the Union of Superiors General. Next month,
SPIRITAN NEWS will have more to say about the
Synod's topic: Catechesis.

In 1976 the Diocese of Mutembo-Beni in Zaire
placed a team of 3 diocesan priests at the disposition
of the Archdiocese of Kisangani.
Priests from the Archdiocese of Onitsha, Nigeria
work in Sierra Leone.
The Bishops of Nigeria have ·also decided to
start, on the coming Mission Sunday, October 23, a
National Missionary Seminary at lperu, in the Diocese
of ljebu-Ode. It will start with two seminarians from
each of the 28 dioceses and will train priests for
mission work in other countries as well as for dioceses
in Nigeria that are shorf of priests. (From FIDES,

Similarities
"Mobility", "new types of service" are words
often heard these days in Spiritan circles. We are
not the only ones whose Mission is evolving. In the
"INFORMATION" of the Oblates of Mary Immaculate

April 16, August 27 and October 15, 1977)
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Violation of human rights in Africa
A statement (dated May 1977) has been issued
by the Permanent Council of the Episcopal Conferences of Africa and Madagascar and signed by the
members of the Council (the three Cardinal-Archbishops
of Ouagadougou, Nairobi and Dakar and the Bishop
of Johannesburg). It voices the indignation of the
Bishops of Africa " in the face of the resurgence of
violence between nations and its effect upon people.
In its worst form it has meant arbitrary arrests, exile,
torture, assassinations . . . Africa has many areas
important for international strategy; it also has an almost
inexhaustible riches in raw materials; therefore it
draws the acquisitive attention of the developed
nations. We must say it out loud: there is a type
of colonization going on. Often it is ideological in
character and seeks commercial and military advantages, thus preventing the Africans . . . from
getting together to find ways and means of insuring
a better future for the continent . . . The continent
would not be so violently disturbed were there not
Africans who, consciously or unconsciously, lend
assistance to all kinds of colonialism in the hope of
gaining money or power."
We must "pull ourselves together and oppose a
unified and categorical 'No! ' to colonialism and
imperialism, no matter what their origin or their nature."
Taking up the words of Paul VI and the Synodal
Fathers, the statement continues: 11 Human dignity
has its roots in the image of God in every man.
Because of this, all persons are essentially equal . . .
The Bishops of South Africa have just condemned
anew in vigorous terms the inhuman system of
apartheid, destroyer of the African personality . . .
Justice is not based upon the right of the strongest,
but rather upon the right every man has to his life
and, even more, to a chance to develop according
(From HORIZONS AFRICAINS,
to his capabilities."
Dakar, June 1977)

Equatorial Guinea
The death of Bishop Vicente Bernikon on September 14 last year left the country without a
Bishop in either of '"its dioceses. The Church in
Equatorial Guinea, where 90% of the people are
Catholic, has been · undergoing a severe trial under
the tyrannical rule of President Macias Nguema, who
expelled the missionaries, closed the seminaries,
passed several antireligious laws, and instituted a
reign of terror that has been described only too
graphically by the thousands of refugees who have
fled the country. It persecutes the clergy because
the priests refuse to place a giant portrait of the
President behind the altar and to give ligurgical
recognition to the republical anthem. (From FIDES,
August 27, 1977 and HORIZONS AFRICAINS, June 1977)

South Africa
After the first violence erupted in Soweto in
June 1976, Cardinal Mccann of Cape Town wrote an
open letter to the Government in which he asked
·thaf" all born in this country . . . be recognized as
citizens on the same footing ".

Apart from speaking out, as it had so often done
before, the Church was now prepared to take direct
action in conflict with Goverment policy. In March 1976
it had announced its intention to take black pupils
into its schools for whites (some 200 schools with
30,000 pupils). Integration started quietly, with a dozen
blacks enrolled in three schools, and the Government
issued a warning but took no action. Later in the year
the numbers increased to about 100 and the Government took up the gauntlet, th'reatening to close down
white schools that took in black pupils. On February 22
this year, there was a temporary freeze on the situation, with the Government not closing the schools
and the Church agreeing not to take in more black
pupils until further talks. Tension continued, with
police searching the offices of the Catholic Secretariat on March 23 and April 21, and arresting
Fr. Dominic Scholten, Secretary of the Bishops'
Conference. He was tried in Pretoria on July 11-12,
but judgement was postponed. Other priests, especially Africans, were also in difficulties with the police.
(From FIDES, August 27, 1977)

Angola
Mission work is still impeded by the state of unrest.
After independence was achieved on November 11, 1975,
fighting continued between the central government
and the former liberation movements: the UNITA of
Jonas SAVIMBI in the south, the FNLA of Holden
ROBER.TO in the north, and the FLEC in the enclave
of Cabinda.
This year the Holy See created two new archdioceses: Huambo (formerly Nova Lisboa) and Lubango
(formerly Sa da Bandeira). The older Archdiocese of
Luanda remains. Out of eleven Bishops, only three
are foreigners: two Portuguese and one Angolan of
Portuguese parentage.
The biggest difficulty at
present is lack of pers~:mnel, because half the priests
and sisters have left the country. All the same, three
young Spiritans, two French and one English, have just
obtained visas and left for the new Province of
Angola.
The Church of Angola has 270 priests - 100 of them
African -, 50 Brothers, 350 Sisters, and 60 senior seminarians. (From FIDES, August 27, 1977)

Our Dead
Sept.
Sept.
Oct.
Oct.
Oct.

10
28
1
2
15

Fr. Martin KIRSCHBAUM, USA/W, 69 years
Fr. Leonard P. TROTTER, USA/E, 60 years
Fr. Joseph A. ROSSENBACH, USA/E, 91 years
Fr. Andrew A. O'ROURKE, USA/E, 60 years
Br. Polycarpe GROB, France, 65 years old

Liturgy
By reason of a decree of October 7, 1977, in
countries where the feast of Epiphany is celebrated
on Sunday, the feast of the Baptism of Our ·Lord is
transferred to January 9 for the year 1978. (H.L., C.S.Sp.}
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